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opurmHanaH Hay4Hu paj

O MRORU3ALIWJE TENA 10
HATHKOBAtA XPHCTY

TPATOBMMA MPOLIECA
OELUEHTPANU3ALUUJE
WKOHWYKOI NMOPETKA'Y
NEPUOOY KACHE AHTUKE

Caxerak: [Ipeocmagnarve byou y 6U3yerHum (YMemHuuKum) meouju-
Ma je jedan 00 Hajcmapujux u Hajuupe NPUCYmHUX, me cmoaa u me-
opujcKu 00IUYHO Oc8embeHux obpaszaya cemuomuuxe pasmene. Tex y
nocieore gpeme, Mefymum, naNCRY UCMPAXCUBAYA NOYUIbe 0d NPU-
61a4U casHarbe 0a 00OHOC HATUKOBAILA CIUKE OHOME — HOBEKY Ul 002d-
hajy — xoju je na woj npedcmasswen He Mopa bumu jeOHocmepat, me 0a
¢y wyou yecmo (bunu) CKIoHU 0a c8oje NOHauLarse U OOHOC npema me-
Jnechocmu caobpase (concmeenum) caukama. [pyeavuje peveno, Hano-
Pedo ca 0CHOBHOM MeOUjCKOM NPemnoCcmaskom no Kojoj cy (mumemuy-
Ke/yMemHuuKe) Ciuke 3a0yxcene 0a noopax)casajy /byoOCKUM meiumd,
Mmoeyhe je npamumu u npoyece noopasicagarsa Kpo3 Koje meia nOCmayy
cgojespcHe cauke mux ucmux cauxka. Hauun na xoju cy ce osom epcmom
noopaxicasarba KOPUCMUIU /byOU NO3He AHMUKe, KAo U HAYUH HA KOju je
makas 00Uk 3HayercKe pasmene ymuyao Ha menechHe npojage ruxoge
noboosicnocmu — pezyamyjyhu nocmenenum opucareem caznajue epaHu-
ye uzmely meiecHux u UKOHUYKUX MOOAIUMema NPUCYCmed — mema cy
ucmpasicusarsa Koje cieou.

Kibyune peun: nosua anmuxa, pumcku yap, cmanmya, meno, CmoanHux,
Hanuxosarbe Xpucmy

AKo 3a Jpyze cTapora cBeTa MokeMo pehu na cy Bonenu 1a ce
rmopezie ca cBojuM OOTOBHMMa, OH/IA j€ 32 FbIIXOBE BIagape TO CBa-
kako Omia HacymHa norpeba. Cripam oe he morpede apeBHa
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00’KaHCTaBa, y YMETHOCTH KOja X je Ha HajeMHUHEHTHU]H HauuH
OIIpUCYTHaBalia (CKYJINTYPH, Ha IPUMEp), PEAOBHO OUTH TIpen-
CTaBJbaHa y3 MOMOh pa3nMuuTUX arpulyTa 3eMasbCKe BIIACTH.
PerunpovHo cy, HapaBHO, ¥ caMM aTpUOyTH U HUXOBH 3eMalb-
CKHU TOCEIHUIM 3aJ00ujann Hebecke Mpeporaruse, a IHUPKY-
JlapHa 3Ha4YeH-CKa pa3MeHa 3rylilkaBalia oKo (Hrype Biajaapa,
Be3yjyhu HEOO W 3eMJbYy yNpaBO MPEKO KOHIIENAaTa BIACTH U
Mohu. [ToMeHyTH YMETHHUUYKH TIPOU3BOJIM CY, AaKie, 00aBIbain
CBOjy MPEMO3HATIHHUBY YJIOTY Ca3HajHUX MOCPEAHHUKA 3aXBasby-
jyhu KojuMa je HEeBHIJBHBH CBET I10CTAja0 BUIJLUBHUM Y jETHOM
BpJIO CHCI_II/I(bI/I‘IHOM HNKOHUYKOM KOHTCKCTY, Y KOMC C€ JIOTHUKa
noIpakaBarmba MOIIA OJIBUjaTH y HAjpasIHYUTHjUM MpaBIuMa.’
CrenctBeHo hie OMTH YIUIUTaHU y CIIOXKEHY MPEKY MKOHUYKOT
MOCpE/IOBama, y K0joj Cy casHajHe TpaHuile u3Mel)y JTHUKOB-
HUX TpeJCTaBa, OHOTra IITO je Ha HKUMa IPEJICTABJLEHO M KH-
BUX JbYAH KOjUMa Cy Ouiie HaMemeHe CHCTEMCKU HapyllaBaHe
u npe(Ba3u)aaxkeHe. Y OBaKBOM Cy CBETY (MHUMETHUYKE) CITUKE,
T10 TIPUPOJIU CBOj€ OCHOBHE CEMUOTHYKE (PyHKIIU]je, HATUKOBalle
JbYACKUM TEJIUMa, ajli C¢ HU YHE-CHHIA J1a CY JbYIAN — Ta4HHUje
MXO0BA TeJa — PEIUIIPOYHO HATMKOBAITH CIIMKaMa HHje cMaTpa-
Jla ca3HajHo HeymorpebspuBoM. IlltaBuiie, cnenupudHa UCTO-
pHja OBe BpCTe CEMHOTHYKE MHBEp3Uje Moria Ou Ham nomohu
Ja 00Jbe pa3yMeMO MHOT'€ HEOOMYHE YMETHUYKE U PEIUTHO3HE
(eHOMEHE Be3aHe 3a XPUCTHjaHHU3AIM]y €BPOICKE KYIType, a
npunazaajyhe mpenasHoM HCTOPUjCKOM TEPHOAY KOjH C€ JaHac
Hajuenihe o3HauaBa ppa3oM nosna anmuxa.

[IpBe ynorpebsbHBe MOAATKE O CUMETPUYHOM WKOHHYKOM YTH-
11ajy KOHKPETHHX CJIMKa Ha KOHKpeTHa (Jby/CKa) Tejla — Ta4HHUje
0 XOTHMUYHOj MaHHUITYJTAI[UjH OBOM BPCTOM pa3MeHe — moryhe je
nponahu Beh y anTnukom Pumy, Hemro npe Hero mto he Bnact
NPUTIACTU BIIaJaprmMa caMoapxkima. [ eHepaiy koju Ou u3Boje-
Bao Heky BaxxHy mobeny Cenat (mo3ne) PemyOnuke je omo6pa-
BAaO jaBHU/pUTYaIHU TpUjyMdannu yiazak y Pum, koju je mon-
pa3ymeBao BberoBo o0Nayewne y CrieupuyIHy My pIrypHy, 31aToM
yKpaleHy ozehy, Te mpekpuBambe JIMa U OCTAINX BUAJBUBHX
JICIIOBa TeJia japKo I[PBEHOM 00joM (MHHH]jYMOM/IIMHOOSPOM).
Pasno3u 3a HacTaHak OBe crelU(pUYHE PUTYAIHE ,,icKopanuje”

1 Ton uxonuunowhy ce y pacupasu Koja criequ Hehe mogpa3syMeBaTi caMo OHa
3HaueHa Koja Ce — y CaBPEMEHOM CPIICKOM je3UKy — OfiHOCe Ha Oorociy-
xOeHe HKoHe (Kao CIMKapcKe IpeacTaBe), Beh i 0asudHa casHajHa perayuja
cnuyHocmu usmeljy 3HaKa u 03HayeHoz, y OHOM CMHCIY y KOME €€ TCPMHHH
Kao IITO Cy UKOHA WU UKOHUYHOCH KOPUCTE Y CaBPEMECHHM CEMHOTHYKHUM
nucHMIUIHama; ynopeau y: Sebeok, T. A. (2001) Signs: An Introduction
to Semiotics, Toronto: University of Toronto Press, pp. 103-114; Sebeok,
T. A. (1976) Iconicity, MLN vol. 91, no. 6, pp. 1427-1456; De Cuypere, L.
(2008) Limiting the Iconic: From the Metatheoretical Foundations to the
Creative Possibilities of Iconicity in Language, Amsterdam: John Benjamins
Publishing Company, pp. 74-78.

180



TOOOP MNTPOBUH

JOII YBEK Cy NpenMeT crioperma Mel)y uctopuuapuma, aju je ca-
CBUM CHUTYPHO JIa je HhCHA TMOpyKa HajHEMOCPEIHM]E Be3aHa 3a
YHILEHUILY J1a je Ha oBaj HauuH (reHepan) Tpujym¢pamop uko-
HUYKH HAJIMKOBAO CTaTyd KOja je — ca UCTOM oyiehoM u mMcTtom
00joM JMIa — IpecTaBbajia BPXOBHOT 3alITUTHHKA Pery0nu-
ke, Oora Jymutepa, U OWiia Kpajie OAPCTUINTE TPHjyMbaHe
npotecuje (y xpamy Ha Kamurony).?

U nox he HanukoBame O00kaHCTBUMA (ELMXOBHM CKYIIITypama)
3a Hajycneniauje Mely rpahanuma PemyOmnuke ouurienno Ou-
TH NPUBUIIETH]A KOjOj CY C€ MOIIIM HaJaTH CaMO CIIOPAJNIHO —
y WM3Y3eTHUM HCTOPUjCKHM OKOIHOCTHMA — MpEy3UMarbe all-
COJIyTHE BJIACTH y PyKe jeJHOTa YOBeKa je Ha I0JbY MKOHHYKE
CHUMETpHje JOHOCUIIO HOBY MOTYNHOCT: TpajHHUjy Be3y KOHKpET-
HOT 4YoBeKka ca HeOeckuM chepama. HapaBHo anTpornomopdue
npejicTaBe OOKaHCTaBa, MPe CBEra OHE CKYJITOpalHe, Ouie cy
0/IBajKa/ia KJbYYHE Y MEXaHU3MHUMa CUMETPUYHE HKOHHYKE CYII-
crurynuje. Jla Ou Anekcannap Benuku wiv Blagapu 1MHACTH-
je IIronomeja HanukoBaiu Ha Jluonuca, OkTaBujaH ABIYCT Ha
AnonoHa, a XanpujaH Ha 3eBca, BUXOBH CKYJIITOPAIHHU TIOp-
TPETH Cy MOpanu OUTH JTOBEACHH Yy IITO TECHHjE Ca3HajHE Be-
3€ ca cTaryama OBHX OO)KaHCTaBa — HE CaMoO KPO3 HETOCPETHO
(dhopmaiHo u uKkoHOTrpadceko napdpasupame, Beh u mehycooHIM
pUTyaJIHUM Cal[ejCTBOM WM NaXJbUBUM TNOJCHIaBAEM HINPET
(apXUTEKTOHCKO-YpOaHUCTUYKOT') KOHTEKCTa Y KOjU CY IOCTa-
BJbaHe.’ Mako je jacHO Ja KOHIIENT J0BOhera Biiagapa y Besy
ca bokaHCKUM cepamMa HUje crennUIHO PUMCKH, A YaK HH
XCICHUCTUYKU I/ISyM,4 HA Ca 4YUM YIOpCaWBa 3a0CTaBUITHUHA

2 Gradel, 1. (2002) Emperor Worship and Roman Religion, Oxford: Clarendon
Press, pp. 34-35; Bonfante Warren, L. (1970) Roman Triumphs and Etruscan
Kings: The Changing Face of the Triumph, Journal of Roman Studies vol. 60,
no. 1, pp. 49-66; Versnel, H. S. (1970) Triumphus. An Inquiry into the Origin,
Development and Meaning of the Roman Triumph, Leiden: Brill, pp. 56-93.

3 Versnel, H. S. (1970) Triumphus, pp. 69-70; Friesen, C. J. P. (2015) Rea-
ding Dionysus: Euripides’ Bacchae and the Cultural Contestations of Gre-
eks, Jews, Romans, and Christians, Tibingen: Mohr Siebeck, pp. 71-85; Fis-
hwick, D. Augustus and the West, in: The Imperial Cult in the Latin West:
Studies in the Ruler Cult of the Western Provinces of the Roman Empire, Part
1, Volume 1, ed. Fishwick, D. (1993), Leiden: Brill, pp. 80-88; Miller, J. F.
(2009) Apollo, Augustus, and the Poets, Cambridge: Cambridge University
Press, pp. 15-30, 186-196; Gradel, 1. (2002) Emperor Worship and Roman
Religion, pp. 132-146; Zanker, P. (1988) The power of images in the Age of
Augustus, Ann Arbor, MI: The University of Michigan Press, pp. 44-65.

4 O (MKOHMYKO]) YNIO3U Biafapa y PENUTHjH/MHUTONOTUjH OIMCKOMCTOYHUX
kyntypa, Bugetu y: Frankfort, H. (1978) Kingship and the Gods: A Study
of Ancient Near Eastern Religion as the Integration of Society and Nature,
Chicago: The University of Chicago Press, pp. 3-12, 337-344; Winter, 1. J.
Touched by the Gods: Visual Evidence for the Divine Status of Rulers in the
Ancient Near East, in: Religion and Power: Divine Kingship in the Ancient
World and Beyond, ed. Brisch, N. (2012), Chicago: The Oriental Institute of
The University of Chicago, pp. 75-101; Smith, G. V. (1982) The Concept of
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KOjy je puMcKa KyJITypa jiana y o0JIacTH MOPTPETCKE YMETHOCTH
ovoryhuhie ferabHIje HCTPAKUBAKE YIOTe KOjJy CY BU3YCTHE
YMETHOCTH UTpajie y JIOTUIIM WKOHHYKOT MocpenoBama uzmely
BHIIMX U HIXKUX CTBAPHOCTH, aJld U HAYMHA Ha KOJH CY YTHIIAJIC
Ha OJTHOC MpeMa (KOHKPETHO]) JbYACKO] TEIeCHOCTH.

Mely 6e30pojuuMm mopTpetuma koje cy Pumibanu u3a cede
OCTaBWIH, OHU HMMIICPUjATHA CE Y CBAKOM IOTIICAY H3/Bajajy
MO CHJIMHH KOjOM CY YTHIAK HAa YMETHOCT/KYITYpY OBOTa Iie-
puozaa.’ Cripam motpeba HCTpaKuBama Koje cieau hie Hac, mak,
HapOYUTO UHTEPECOBATU HHUXOB yTI/II_Iaj Ha HUBOY CTHUJICKOT pa3-
BOja mopTpercke ymetHocTH. Hanme, unnu ce 1a hie ce kibydne
npoMeHe koje he Bomuth ka crienquduyHuM yMeTHUUKUM (op-
MaMma KacHE aHTHKE MOTOJAWTH OHJA Kaja je U3BOPHH PUMCKH
MOPTPETCKH BEpHU3aM, KOjH je IIBETa0 y Bpeme pemyonuke (of
III Bexa mo0 moueTKa Halle epe), y BpeMeHy IpUHIUIIATa MOPao
outu npunarolen morpedbama apxkaBe y kKo0joj rpalaHcke cioodo-
A€ U MHAWMBUAYAJIHOCTU HUCY BHIIC 6I/IHC TaKoO JparoncHe Kao
Hekazna. L{eHTpani30oBaHa BITACT je ca BEMKHAM CHTY3Hja3MOM
(MC)KOPHUCTIIIA TOPTPETCKY YMETHOCT 3a TUCTPUOYIHjy COII-
cTBeHe MONH, a He3ayCTaB/FHBO YMHOXKABAKE IAPCKUX TIOPTPE-
Ta je YTUIAJIO U Ha TPEHAOBE y M3paau rpahjaHckor moprpera.
Bepusam HapaBHO HHje OJ]Max HAMYIIITCH, allk Ce 3a rpal)aHcTBO
U IUIEMCTBO (TauHHje, 32 OHE KOjU Cy CeOM MOINIM MPHYIITUTH
HOPTPET) BPEMEHOM Kao CTBap MPECTHKa HAMETHysa moTpeda
Jla Ha COTICTBEHUM MOPTPETHMA HAITUKY]y CAMOM HMIIEparopy.®
JesukoMm kacHHje (BH3aHTHJCKE) €CTETCKE TEOpHje: BIIAIapCKU
HOpTpeT je OMO apXeTHn KomMe OM OcCTajie MKOHHYKE MpejcTa-
Be Tpebaino a Texe. Y BEIMKO] MepH 3aXxBajbyjyhu OBOj BPCTH
MOJIE C€ Y PUMCKY YMETHOCT — K0ja je U3BOpHO Omna nocseheHa
YIPaBO BEPUCTUUKOM AU(EpEeHINpPatby MTPEACTaBbEHNX JTUKOBA
— yceJbaBa morpeda 3a MOPTPETCKOM CTaHAapAU3aIIjoM, Kojy hie
caBpeMeHa TeOpHja O3HAYMTH Kao: uye-nepuooa (zeitgesicht).”

God/The Gods as King in the Ancient Near East and the Bible, Trinity Jour-
nal, NS vol. 3, pp. 18-38; Herring, S. L. (2013) Divine Substitution: Huma-
nity as the Manifestationof Deity in the Hebrew Bible and the Ancient Near
East, Gottingen: Vandenhoeck & Ruprecht, pp. 37-48.

5 O oBuMm ytunajuma, ynopeauts y: Zanker, P. (1988) The power of images in
the Age of Augustus, pp. 335-339; Elsner, J. (1998) Imperial Rome and Chri-
stian Triumph: The Art of the Roman Empire AD 100- 450, Oxford: Oxford
University Press, pp. 53-87; Stewart, P. The image of the Roman emperor, in:
Presence: The Inherence of the Prototype Within Images and Other Objects,
eds. Maniura, R. and Shepherd, R. (2006), Aldershot: Ashgate, pp. 243-258;
Fejfer, J. (2008) Roman Portraits in Context, Berlin: Walter de Gruyter, pp.
373-429; Gradel, 1. (2002) Emperor Worship and Roman Religion, pp. 198-
212.

6 Zanker, P. (1988) The power of images in the Age of Augustus, pp. 292-295;
Gradel, 1. (2002) Emperor Worship and Roman Religion, pp. 236-239.

7 Fejfer, J. (2008) Roman Portraits in Context, pp. 268-275.
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MebhyTtuMm, HUCY caMO ciuKe Tpedaje Hoapa’kaBaTé CIMKaMa:
Kao 1mTo CMO YIIpaBO BUACIIU, U CaMU JbyU CYy TO paao YMHHUIIN.
Ha oBe mexaHu3Me, HapaBHO, HHj€ MOTa0 OCTaTH UMYH HH caM
UMIIEpaTop.

IITaBuiie, Ha MyTy pa3Boja OBEe BPCTe yMETHOCTH Moryhe je pe-
THCTPOBaTH Kako je MOh Koja ce TOKOM IyroTpajHe M IIHPOKO
pacmpocTpameHe ynoTpede ycenuiaa y puMcKe [apcke MopTpeTe
BPEMEHOM TI04ejIa CHMETPHYHO Jia ce OKpehie y Apyrom mpasiry,
neduuumyhy, peuIpoyHo, HauYMH MOHAIllakha caMora Biaja-
pa. YKOJIMKO je JKelieo Aa OCTaBH jayl yTHCAK Ha IOCMarpaue,
umIeparopy je, Beh kpajem MMo3HOaHTHYKE €roXe, BaJbajlo Ha-
JIMKOBATU COIICTBEHO] MKOHWYKO] HpencTaBu (1o npeumyhcTBy
CKYJIITypH). 3arpaBo, oHaj uaean Mohu koju ce MaHU(ECTOBAO
YHHUBEP3aJIHOM TUCTPUOYIINjOM APEBOT MOPTPETA, AeHHHUCAO
j€ U ToHallIake MOPTPETHCAHOT: OUTH-YHUBEP3aTHO-TIPUCYTaH-
Ha-CBOjOj-MKOHH j€ IMOCTAJO jeqHa ol OMTHUX O3HaKa LapcKe
MohH, Te je — Makap Ol BpeMeHa MO3He aHTHKE — UMaJl0 CMH-
CJla ICKOPUCTHUTH OBY BPCTY IPUBHIICTHjE 1a O CE COMCTBEHA
MI0jaBHOCT YYMHHJIA jOIII CIICKTaKyIapHHUjoM, a Moh Harmacuia.?
300r Tora he y wyBenom MapienunoBom onucy KoHcranimje-
BOT yiiacka y Pum 1ap usrienary, 3a JaHallliber YATaola, momMa-
710 HeoOHMuHO: ,,Kao 11a je JbYJACKH KUIl, OH HUje APXTA0 Kaja Cy
ce TOYKOBH TPECIH, HHje MJbYBa0, HUTH YeIIao U Oprcao Hoc,
U HHKO HHj€ BHJEO JIa je MOKpPeHyo OapeM jemny pyky”.° U He
caMmo IITO ,,HUKO HHj€ BHUJIEO JIa j€ OH Mpe. JbyanMa opucao Hoc”
HHTH ,,1UbYyBao”, Beh Huje 6uno moryhe BuieTH 4ak HH TO — €H-
KOoMHjyM he oBjie oCTaTH roToBO (PMIIMCKM IefiaHTaH — Jia je
BJIajiap yommTe ,,okpenyo mumuhe muma!”!® TloapskaBan Ta-
JIAIIEBOM TBOPCKOM MEIMjCKOM TPOMAraHaoM, 1ap OYHIICIHO
MOTIIYHO CBECHO TOKYyIIaBa Na HaJMKyje Oe30pOjHHUM CKYIIII-
Typama Koje Cy ra pemnpe3eHToBalie mupoM umMmepuje. Hherosa
KOHTPOJINCAHA HEMOKPETHOCT M Oe3U3paXkajHOCT je HarpaljeHa
nopehemeM ca ,,KUIIoM”, Koje JaHac u3riena moMaao HeoOud-
HO, Qi je Taja OYHIIICIHO UMAJI0 HEJBOCMHUCIICHO TO3UTHBHY
KOHOTAIH]y.

HoBocT k0jy ZOHOCH OBakBa NpPEACTaBa Bilagapa BPIO e(eKT-
HO ¥ ciukoBUTO cymupahe Ceprej ABEpHHIEB Y OKBHPY CBOjHX

8 Francis, J. A. (2003) Living Icons: Tracing a Motif in Verbal and Visual Re-
presentation from the Second to Fourth Centuries C. E., American Journal
of Philology vol. 124, no. 4, pp. 577-578. Tope onucana noruka mehycoone
3aBHCHOCTH BJaJapa M BIaJapCKOT MOPTPETa je, y 3Ha4ajHO yOIIITCHU]eM
TEOPHjCKOM KOHTEKCTY, BpIIO Ipenu3Ho aHanusupana Beh (1960) y: Gadamer,
H. G. (1978) Istina i metoda, Sarajevo: Veselin Maslesa, str. 170-174.

9 TIlpeysero u3: Asepunues, C. C. (1982) [loemuxa panosusanmujcke Krou-
orcesHocmu, beorpan: Cpricka KiHKeBHa 3a1pyra, ctp. 135.

10 Ucro.
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3HAMCHUTHUX HCTpaAXKUBamba paHOBI/I3aHTI/IjCKe KEBH)XXECBHOCTH.
»MOHapX, cariieiad jeJHOCTaBHO Kao YOBEK O]l BIIACTH (KaKas je
T'PYKH MOJMCHHU *THPAaHUH) WK "TIPOCTO’ 3eMaJbCKH OOT (KakaB
je Anexcanniap Bennku), Moxxe ceOu Aa J03BOJIM Aa Ce MMOHAIIA
Marhe WIM BHIIC HEYCUIbeHO. U y jeMHOM U Y APYrOM Cilydajy
OPETIOCTaBJba Ce JIa HeMa MPOTHBPEYHOCTH u3Mel)y meroBor
MOCTOjaba W HErOBOT 3HaueHa. CacBUM Jpyra CTBap je Teo-
KpaTcka uneja cpeamoBekoBHOT Xpunthancrsa (...) Koncranuu-
je moctaje ceoj enracmumu cxyanmypau nopmpem (...) Kako on-
roBapa 3HaKy, cTaTyu, ukoHu, KoHcraHiuje naxsenBo ociodaha
u npoyrithaBa CBOjy 10jaBy MPeA JbyAUMa O]l CBUX CIIy4ajHOCTH
TenecHo-mipupoaHor (...) Tako 1 Mopa &la ce ToHama Biaaap,
KOME je YAMBEHO y IJaBy Ja je MO CBOjoj mpuponu (y peayHoj
PaBHH) CaMO TPEIIHA YOBEK, aJIH 110 CBOM YHHY (Y CEMHOTHYKO)]
paBHM) penpe3eHTyje TpaHCIeHIeHTHY Beanyuny bora (...) OBo
BUILIE HHjE JPEBHA KOHICTIMja HENocpenHe 00XKaHCTBEHOCTH
MoHapxa Beh CpellOBEKOBHO CXBaTakhe IOCPEI0Bamka U Mocpe-
nyjyhe xopenanuje JMYHOCTH MOHapXa ca 00KaHCKOM chepom
Ha OCHOBaMa YWBOT 3HAKA WU XUBOT uxa.”"! JIoK je HaauKo-
Bambe OOroBMMa 3a aHTHYKE BJaJape — HaJOBEKHUMO CE Ha OBO
TyMaueme — OWJIO 3arpaBo KIIM3aB IIyT JI0 alloTe03e U ynacka y
MHOTOOOKaYKH MAHTEOH, 3a XpHIITNaHCKe Basape, yBeK HEyMO-
JbUBO Noziceharme Ha CONCTBEHY JbY/ICKY MPUPOY, YJIOra HKOHE
KOja IIOCTOj| 3apajl yKa3uBama Ha BUIILYy CTBapHOCT Ouhe TpajHo
CTame (IyXa U Tella) ¥ ONTUMAITHH HAauKH MMOCTOjama. >

CrieruduuHa ckyanropaniHa Meradopruka KakBa je OBIC Mpe-
CTaBJbEHA CBaKako HHje Omia orkpuhe crienuduyno xpuihan-
cke nmuteparype,'® anu he ce nokaszatu na cy je ympaBo xpuirha-
HM 3[YIIHO IPUXBAaTWIN U pa3pajmiid Ha Kpajibe WHBEHTHBAH
HaynH. TauHuje, MyOOKa W BHINIE3HAYHA WHTEpakimja usmelhy
UKOHe W CMBAPHOCMU, NOpmpema W apxemund, YMemuuuke
npedcmase u mena (...) ouhie jeqHa ox BaXXHUX Ca3HAjHUX UHO-
BallMja MO3HOAHTHYKE KYJAType, kojy he xpumthanu ycaBpumtu
1o Hecayhenux pasmepa. Jla 61 ce 0BO JOTOIHIIO0, TOKHUBIbA] YO~
6eKa Kao uKoHe je, HapaBHO, MOpao u3ahu u3BaH (PH)ABOPCKUX

11 Ucro, ctp. 134-135; mopen oBor Tymadema, ynopenu u: Ivanovici, V. (2019)
Iconic Presences. Late Roman Consuls as Imperial Images, Convivium vol.
6, no. 1, pp. 132-133; Francis, J. A. (2003) Living Icons, pp. 577-578; Mac-
Mullen, R. (1964) Some Pictures in Ammianus Marcellinus, The Art Bulletin
vol. 46, no. 4, pp. 438-441.

12 JleraspHo 1 BpI1o yOEAJbUBO TYMa4€Hhe OBE BPCTE KYJITYPHUX IIPOMEHA BUJIETH
y: Elsner, J. (1995) Art and the Roman Viewer: The Transformation of Art From
the Pagan World to Christianity, Cambridge: Cambridge University Press,
pp. 159-189.

13 Cox Miller, P. (2009) On the Edge of Self and Other: Holy Bodies in Late
Antiquity, Journal of Early Christian Studies vol. 17, no. 2, pp. 182-183;
Francis, J. A. (2003) Living Icons, pp. 580-590.
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OKBHpa W MOCTATH IMUpE Mperno3HarabuB. He camo y HeHTpy
MOJIUTHYKE BIIACTH, CTOTA, Y OBOM BPEMEHY MOXXEMO MPETO3Ha-
TH ,,apTHKYJALHKjy jeTHOT cHenn(pUYHOT HaYMHA MOoCMaTpama/
Iiefiamka Y KOMe je 3HaueHhe CIIMKE KOHCTPYHCAHO 3axBabyjyhu
pa3meHu u3Mely mocMarpava u nocMarpaHor 3aCHOBaHO]j Ha I10-
CMaTpaveBoj OCMOCOOLECHOCTH J1a MPEIO3Haje pellalli]je/mo3u-
1yje MohM — peNTMruo3Hor nmocBehieHNKa UM JINYHOCTH MOHAp-
xa.” JIpyro Ba)xHO KyATypHO-apXeoJIoIIKo HanasuiTe rie hemo,
JlaKJie — Ha IyTy XpUCTHjaHHU3aIHje eBPOIICKE KYJIType — MOTUB
Jicuse uxkone Mohu nma mponahleMo y MoceOHO MHOBAaTHBHOM U
U3paKkajHOM OONHKY jecTe GQUrypa ceemoes woseka KacHe aHTH-
ke. [Toceban omHOC KOjH je rpaljeH Y CeMHOTHYKO] pa3MEHHU U3-
Mely Biazapa, BeroBor nmopTpeTa u (lbHXOBOT) MocMaTpayda mo-
4eo je Ja yTHue, He caMo Ha HeKe JIpyre ciuke/moprpere, Beh —
mito he 6UTH MOCeOHO BaXKHO 3a Hally Jajby PaclpaBy — U Ha
HEKe JIpyre JIMYHOCTH. ,,J[nHaMuKa rienama, Buljema u OuBama
BuheHnm, je gyHaameHTanHa 3a 0Baj OIHOC, IO TE€ Mepe Ja je
Moh uMIIepaTopa Uil CBETHTE ba 3alpaBo I0jayaBaHa/Haramna-
BaHa BUXOBOM TpaHcdopmaljoM y ciuke. Ha oBaj HaumH, ciu-
K€ Cy IOCTaJIC )KMBE, U JKUBU Cy NOCTAJIU CIIUKE. OBa JWHaAMHKa
NOCTaje HajoOuuIIeJHHja Ha JiBEe IPUBUIICTOBAHE JIOKAIIUje: CBe-
TUTEJBY W MMIeparopy. tbux 1Bojuna cy uecto moprperucana
Ha usHenaljyjyhe cianyan vauus (...)."1*

Kao ¥ no3HOaHTHYKHN NOPTPETH, TUTEPAPHU OMHUCH JINKOBA BU-
3aHTHjCKUX 11apeBa HyJe, Ha HUBOY creuuduyHe Bpcre (op-
MaJjiHe aHanu3e, n3HeHal)yjyhu cTemeH CIMYHOCTH yIpaBo ca
OMUCUMA JIMIA BEJIUKUX aCKeTa, KOjH Cy HAacTajald y MOTIIYHO
pasimuuuToM KoHTekcTy. Teomoput Kupcku Ha crnenehun HaumH
OITMCY]€ jeTHOT O/l YyBEHHX ITyCTHI>aKa CBOTra BpeMeHa: ,,Buse-
JIX CMO JIa C€ FH-CTOBO JIMIIC HUje HU Ha KOjU HAYUH MEHao. (...)
Ha ciuyan Ha4vH, BETOB MOIIE HUje OMO Yac CTPOT 4ac pajo-
CTaH (cIpaM JIpyrux), seh cy meroBe oud HEeNpeKHUIHO YyBaje
UCTY CTaJIOKEHOCT; OHE Cy Omie oxarosapajyha moTBpaa mupa
KOjH je Biamao y meroBoj ayim.”" Ca apyre crpaue, (hurypa
UCIIOCHUKA KOjJU HEIIOMHYHO CTOjH Ha MOJMTBH Ouhe uieanan
JIUTEPApHU OKBHP 3a CKy/anropaine metadope.'® 3a ceeror Te-
onopa CHKeoTa ce y )KHTHJy Kaxe Ja je: ,,cTajao Kao rBo3je-
Ha cTarya TOKoM Hohu, He cnaBajyhu Beh HenpexkunHo cnaBehu
Bora.”"” Jenna anermota u3 Jlagcauxa TOHOCH BPIIO U3PaKajHY

14 Francis, J. A. (2003) Living Icons, p. 593.

15 Ipeyseto u3: Frank, G. (2000) The Memory of the Eyes: Pilgrims to Living
Saints in Christian Late Antiquity, Berkeley: University of California Press,
p. 154.

16 Cox Miller, P. (2009) On the Edge of Self and Other, pp. 184-185.

17 Mpey3eto u3: Dawes, E. and Baynes, N. H. (1948) Three Byzantine Saints:
Contemporary Biographies translated from the Greek, Oxford: Basil
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WIIyCTpallijy HauMHa Ha KOJU je OBa BPCTa ,,lIOHAIIamka’” MOIJIa
uMmIpecuonuparu xpumhancky 3ajequuny. Kana je ceetn Ma-
kapuje Anekcanapujcku moceruo [laxomejcko OparctBo y Tu-
BaW/IM, TOKOM BEJIHKOT MOCTA CE MPUKJBYYHO JIOKATHO] MPAKCH
CBCHONHOT CTajama Ha MOJHUTBU. MeljyTuM, TOK ¢y ce ocTaju
MOHAacCH TOKOM JlaHa Bpahayii yoOu4ajeHuM MmociylambuMa, CBe-
TH TIOABIKHUK je U JaJbe HEMPEKUIHO CTaja0 y CBOM NOIIIKY,
JlaH ¥ Hoh hiyTKe Ha MOJIUTBH, T€ ,,HUTH CEJIC, HUTHU JICKE TOKOM
HeJor nocra — cBe 0 Backpca. OBo je pesynTupaio xandama
MOHaxa cBoMme urymany, Ceerom I[laxomwujy, Ha ,,0Bor Oecre-
JieCHHKA (T0V doopkov)”, y KOjuMa Cy TPKWIU JIa OH OJC MU
he onu oruhn.'® Tek HaKOH ca3Hamba O OBMM HATYOBEYAHCKUM
NO/IBU3MMa UTyMaHy he 4yJiecHUM 1myTeM OuTH OTKprBeH Maka-
PHjeB WICHTUTET, KOjH j€ BEJIMKH aHaXOpeTa NPETXOJHO CBECHO
CKpHBao, T¢ fie OCHHBAY MOHAIIKOT OMMIITeXuha ca oyieBsbe-
HEM CXBAaTUTH JIa j€ Taj] HEOOMYHH OecmenieCHUK HEKO KOra OH —
3ampaBo — BPJIO J0OPO MO3HAje MO MOABMKHUYKOM 4yBemYy. '’
Hapauuja jemHor on HajapeBHHMjUX M HAjIONYJIAPHUJUX CIIH-
ca 0O paHOM MOHAINTRBY, JaKJIe, jACHO CYTepHIIe aa je ,haca
CBETOI' YOBEKA JOKHBJbABAH HEMOKPETHUM MOMyT crarye,””
Te na je ,,Makapuje *OecTenecan’ 3aTo IITO I'a HETOBO HAIU0-
BEYAHCKO CTajame JIOBOJM Yy BeE3Y, MPEKO HEroBOr HENOKPET-
HOT' CKYJINITOPAJHOT Teja, ca crabminHomhy TpaHCIEHIEHTHOT
cera.”?!

Moxkna ce, Mel)yTuM, jour BaXHHjH acleKT MKOHUYKe MeTado-
pHKE — Ha KOjU jé MHHYIIMO3HO M3yuyaBajyhu paHe MOKIOHHY-
ke myTtomnuce ykaszana [lopyuja ®@pank [Georgia Frank] — moxe
MIPENO3HATH Y YNILECHUIIM [a Cy JTUKOBU aCKeTa, 3a IIocMarpaye
KOjH CY WX YIO3HABaJIH, IOCTAIIU CBOjeBPCHE HKOHE OMOINjCKIX
nmuHocTH. [Tienajyhu y ernnarcke crapiie, HOKJIOHHIH CY TOTO-
BO IO MpaBHIIy NpPEIO3HaBajM JInkoBe ABpama, Mojcuja, Apo-
Ha, WK NIaK Hekora of anljena.?? Ha oBaj win oHaj HAYHH, YOBEK

Blackwell, p. 164.

18 ITananuje, enuckon XeneHONoba, Jlaécauk unu Kazusarse o JCUGOMUMA cee-
mux u onascenux Omaya, npeseo Ilpoxuh, C. (2004) Ilubenuk: Vcruna,
ctp. 25; The Lausiac History of Palladius. The Greek text edited with intro-
duction and notes, ed. Butler, C. (1904) Cambridge: Cambridge University
Press, p. 53.

19 TMananuje, enuckon XeneHonoba, Jlascaux, crp. 25-26.

20 Brown, P. A Dark Age Crisis: Aspects of the Iconoclastic Controversy, in:
Society and the Holy in Late Antiquity (1982), Berkeley: University of Ca-
lifornia Press, p. 269, n. 84. Ynopenu usBewraj uz Hcmopuje Ecunamckux
MoHaxa, 0 ABa JoBaHy, KOjH je ,,CTajao MCIIOJ] CTCHE HEMPEKUIHO Ha MOUTBH
Tpu romune”, y: Cox Miller, P. (1994) Desert Asceticism and “The Body from
Nowhere”, Journal of Early Christian Studies vol. 2, no. 2, p. 149.

21 Cox Miller, P. (2009) On the Edge of Self and Other, p. 184.
22 Frank, G. (2000) The Memory of the Eyes, pp. 163-170.
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j€ TIOCTENeHo 0CTaja0 MKOHOM — HEKOTa MJIM Hedera Jpyrora
— a Jloruka pazmeHe uamel)y BU3yeNHUX MeAWja U JKUBOT JbYI-
CKOT TeJa OuBaja cBe rymhoM u HepasroBeTHHjoM. Hako, y 60-
TOCIIOBCKUM OKBHPHMa KOje Cy IyTOIMCH MOPAJIX IOLITOBATH,
YYBCHC aCKETC HUCY HU MOIIHA 6I/ITI/I JOXHUBJbCHU — Kao LITO
je To OWo ciy4aj ca BiagapeM — Kao GIACMUMU CKYINMYDHU
nopmpemu, OBa TEOJIOTH30BaHa Hapalfja MmpeTBapa UX y MoO-
HYMEHTAJIHE KMBE MKOHE OMONMjcke/HEOECKe CTBAPHOCTH OKO
KOJHX Cy Ce ca CBHX CTpaHa OKYIUbAJIH MOHACH ¥ TTOKIOHHIIH.
VY tom cmucity Opank fie 3aKIbyUHTH KaKo ,,TIOKITOHHYKH Hapa-
TUBH CTBapajy aMOUjeHT y KOME C€ KHMBU CBETUTEJb JIO)KHUBJba-
Ba Ka0 cnomeHux” y OHOM 3HAYCHY PEUH y KOME j€ 3a PHUMCKY
KYATYpY ,,HEIIOKPETHH CIIOMEHUK [monumentum] 61O IMyH KOH-
TpaauKIIFja, Kao mIac U3 MPOILUIOCTH M03KBajyhu OHE KOju Cy y
CaalIkbOCTH, 3aapkaBajyhu (yCIyTHOT) IpoJia3HUKA JTOBOJHHO
JIyro ia OM ra MpeTBOpHo y (MaXkKJbHBOT) IOCMaTpaya U 3axTeBa-
jyhu na ce kparak nornen [fleeting glance] mpeTBOPHU y HCTPajHO
nmocMmarpame [stationary gaze].””

Temko je mocyMmaTH Ja je ynpaBo OBakaB (aCKeTCKU) Ca3Haj-
HH KOHTEKCT HaBeo cBetor I'puropuja Hasujansuua ma y mo-
XBaJIHOM CJIOBY CBOME IIpHjaTesby, cBeToM Bacuinjy Bemukom,
OpE/ICTaBU HJCATHOT jepapxa ympaBO Y HKOHHYKO-CKYIITO-
panHoM MeTadopudykoMm Kiby4y: ,,J1 MHoro hem Bumetu Bacu-
NHjA TIO CTIOJBAIIEHOCTH, ATH CaMO Kao CCHKE, HAIPTE 3a KHIIO-
Be [dVvdpidvtog]; jep MHOTO 3a0CTajy, Aa KakeM, Kao OJjeK H3a
r1aca Koju ce 110 Kpaja peuu mpotexe (...)">* Meradopuyxu mo-
TEHIIMjaJi YBPCTUX M HEMOKOJICObUBUX CKYINTOPATHUX (HOp-
MH CYy U XpUIIHhaHCKMM acKeTama M XpUIIhaHCKOM OOTOCIIOBIbY
OYHIVICJIHO OJrOBapajd OHJAA Kaja je, Ha XOPH30HTY MO KOMeE
ce ymiaBHOM Kkpehy Onene ,,ceHke” W HEIOBPIICHH ,,HAI[PTH,
Tpebaso MpeCTaBUTH HETIOKOIEOJbUBOCT U MOCTOjaHOCT ayTeH-
THUYHOT cBeTHUTeJba. MehyTim, Tpakehu Oosbe u Oobe ToxBale
MTOYMBIILIEM TIpUjaTeIby, Beauku borocios (u petop) uehe ce 3ay-
CTaBUTHU CaMO Ha MPENO3HAT/bUBUM CKYJIIITOpAJIHUM MOTUBUMA,
Beh he y HactaBky Oecezie usHahu jour jady CIuKY, MpeACcTaBIba-
jyhu crabunHoCT ¥ UBpCTHHY OeCIIpeKOpHOT nacTupa: ,,ctojeher
YCHpaBHO UCIpe] Hapoaa (...) HEMOKOIEO/HUBOT U TEJIOM U JU-
1IeM U YMOM, (...) YCIIpaBHO cmojehiee kao cmy6 [éotniwusvov],
J1a Tako KaxkeM, bory u onrtapy.”? AKO MOETCKO HarallaBambe

23 Ucro, ctp. 70-72.

24 I'puropuje borocnos, Ceeru, beceda 43: Haoepobua Bacunujy Benuxom,
Enuckony Kecapuje Kanaookujcke, y: Tpu becede o Enuckonuma, npes. Jes-
Tuh, A. (2009), Bpwuu: Bparcteo cBeror Cumeona Muporouusor, ctp. 224
[ymopenu rpuku Tekct y: PG 36, 600A].

25 I'puropuje Borocnos, Ceetu, beceoa 43, ctp. 194 [PG 36, 561D-564A; nox-
Bykao T. M.]; pactipaBHo o oBoM mutaty Bugeru y: Cox Miller, P. (2009) On
the Edge of Self and Other, pp. 182-186.
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criennpUIHNX MKOHHYKHX Be3a u3Mely uoeexa W ckyinmype
3aicTa MPeCTaBba ayTCHTHYAaH M3pa3 Ca3HajHUX CTPEMIbCIha
€I10Xe KOjOM CMO Ce JI0 cajia KpeTalii, OH/ia ce YBOEHheM MOTH-
Ba cmyba y NOTHYHU MeTa(OPHUKH CIIEKTap OBAaKaB HA4YMH Ca-
MOCIO3Haje CBaKako JIOBOIM JIO CONICTBEHOT Mapokcu3ma. Kaxo
y aHTHYKOM, TaKO U Y CABPEMEHOM KOHTEKCTY j€ 3aKCTa TEIIKO
3aMHUCIUTH 00Jby MeTadopy 3a BPIMHY HENnoKoIeb/bUB0CU O]
clmke — cmyba.

CBOjOM MIPUPOTHOM BE30M Ca MPEACTaBHAUYKUM YMETHOCTUMA
cTapora cBeTa, MOTHB cniyba he, nak — cTunajeM cenupuIHux
HCTOPHjCKUX OKOIHOCTH — KpPO3 KOHKPETHE acKeTCKe Mpakce
OUTH JOBEICH Y BE3y Ca MOTHBOM OXICUG/bEHE CKYINMype To-
3HE aHTUKE Ha Kpaji-e WHBEHTHBaH HauuH. Haume, mpeanan
OpUMep CKYJIIITOpaTHE/MOHYMEHTAIHE HEMOKPEHYTOCTH O KO-
jOj OBZIe TOBOPHUMO MOkeMo TpoHahu mocmarpajyhiu ysaory cee-
MUx CMOANHUKA Y TAIAIIKH0] TTOO0KHOCTH. HemoqHOMUBHBOCT
Y HECXBAaTJFHBOCT MOJIBUTA KOjiMa je cBeTH CHMEOH CTOJIHHUK,
Kao NPBU ¥ HajuyBEHUjH Mel)y muMa, cede N3JI0KIO0, HaBela je
MOKJIOHUKE J1a T'a 3aMuTajy: ,,Ja JU CU TH (YOIIIITEe) JbYIACKO Ou-
he?” Wnu nak, HaroBemTaBajyhu ca3HajHu OKBUp W3 Kora Ou
JKeJIean Ja J00Hjy OAroBop: ,,J1a JI CH TH HEKa BpCcTa qyxa?”’?
ArrorpadcKku OIUC aCKeTCKOT Ipeo0parkaja HBEeroBor Tella, KO-
JU je, Kao KOJI CBaKOT ayTeHTUYHOT XPUIINaHCKOT TTOJBI)KHHKA,
61O 3aJI0T BHIIIET IHJba — IIPeacKa U3 CMPTH Y )KHUBOT — HAIPO-
CTO HHje Morao 3a00uhu ckyanTopaiHe acouujanuje: Teogoput
Kupcku y orcumujy cetor CHMeoHa HM3BEIITaBa Kako je Telo
HajBeher Mel)y CTONMHMIMMA YaK U ITOCIe ’eroBe CMPTH OCTa-
JIO YCTIPaBHO JIa CTOjU Ha E-ErOBOM CTyOy, omynupyhu ce ,,kao
HETIOpakeHH atiera” 3akoHMMa rpasuraiuje.’’ Hako je xopu-
urfieHa y cacBMM HOBOM KOHTEKCTY, CTHIICKa GHUTypa amieme Ha
cmy0y BEpOBaTHO HHUje HM Tpebasia HM Morva Ja 3aobulje aco-
[yjaruje Ha KiacuyHe (IPUKo-)PUMCKE CKYINTOpaiHe MopTpe-
Te.® MehyTum, jenHa MeaujCKr KOMITATHOMITHA alld 3HAUYEHCKU
3HauYajHO Apyrauuja BpcTa acouujaiuje he OUTH MHOTO BayKHH]a
3a Hally Jajby pacipasy. ,,BH3yenHa cIMIHOCT u3Mel)y BeTuKux
MOHYMEHTAIIHUX CTyOOBa, Ha YHjeM Cy BPXY CTajajle CTarye M-
neparopa, u cBetor CHMeoHa KaKko CTOjU Ha BPXY CBOra CTy0a y
CHPH]jCKOj ITyCTHbH j€ HETOpelrBa, il nopeheme MoXKe /1a Hac

26 Brown, P. (1971) The Rise and Function of the Holy Man in Late Antiquity,
The Journal of Roman Studies vol. 61, p. 91; Cox Miller, P. (1994) Desert
Asceticism and “The Body from Nowhere”, p. 147.

27 Marsengill, K. (2013) Portraits and Icons: Between Reality and Spirituality
in Byzantine Art, Turnhout: Brepols, p. 272.

28 O NOIBMKHUKY K0 ,,a11eTH”’, Bunetu y: Brown, P. (1971) The Rise and Fun-
ction of the Holy Man in Late Antiquity, pp. 94-95; Eastmond, A. Body vs.
Column: the Cults of St Symeon Stylites, in: Desire and Denial in Byzantium,
ed. James, L. (1999), Aldershot: Ashgate, p. 88.
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oJBesie join najbe. J[Ba Tumna cTyda MeljycoOHO Cy HATMKOBAIU U
1o HayMHY (QYHKIMOHHCAka. Ha NCTH HAaYMH Ha KOjH je cTarya
UMIIepaTopa Ha MUjeIecTaly Wik cTyOy Ousa o0jekar 10CcTojaH
HOKJIOWCHa (Veneration), Tako Cy JbYIH JOJA3UIH Ja CE MOJe
Cumeony (...) Kao mTo je Ha umnepujaaHoM cTyOy cTarya cTa-
jaia yMecTo CBOT MpoTOTHIa, Tako je y Kanxar Cumany, CumeoH
nocrao ciauka. Y kao mTo je uMmnepujaiHa cimka ouina MohHU
cUMOOJT ayTOPHUTETa, MCTO Cy CE TAKO JbYAH MOIIH OKPEHYTH
CuMeoHy y mOTpasu 3a mpasiaoM u momohn.”? OBO H3y3€THO
NPOHMIBUBO 3anaxamwe EnTonu Mcrmonaa [Antony Eastmond]
BaJhAJI0 OU ca/ia MOCTABUTH CIIpaM Hiupe cxBaheHOT HKOHUYKOT
Ca3HAjHOT KOHTEKCTa: Kako 3a cBeTor CHMEOHA Tako 3a CBAKOT
OJ1 IpCBHUX ACKETA, Y 6I/IJ'IO KOME€ O lbMXOBUX HAJJbYACKUX IO~
BUTa, HAIUKOSAre Xpucniy OUI0 je HENPHUKOCHOBEHH KHBOTHH
unean. [lo 3aBpIIETKY €MOXe MYUYCHHINTBA, jeAUHH TOCIIEIaH
0o0nHK ToapaXkaBamba XPUCTY — MOAPaXKABAMBE Y CTpajamy —
6mio je Moryhe cnpoBoguTH (TOTOBO) UCKJBYYUBO Y MYCTHIGH,
I7Ie Cy ce MOHACH MCTja3aBald Kao HOBAa reHepalyja ,,MyuYeHHKa
caBectr”.*® Kao jeman on HajymaibuBHjUX Mel)y OBHUM ,,HEBH-
JUBMBHM MYUYCHHIIUMA™, YHje je CTPaJaiHO TEJIO CBECHO H J0-
CJICZIHO Y3[MTHYTO Ha jaBHU yBHI, cBeTH CuMeoH CTONITHUK Ce
HE CaMo Ca-paclnibao 3ajeHO ca XPUCTOM Kao CBOjUM JIMYHUM

29 Eastmond, A. (1999) Body vs. Column, p. 98. PUMcku KynTypHU OKBHD HU-
je, HapaBHO, jeIMHH MPOCTOP Y KOME Tpeda TPaKUTH Y3POKE KOjU CY MOIIIH
YTHIATH Ha HACTaHAK aCKETCKUX MPAKCH KOje Cy yBEIM PaHH CTOJIHHIIY.
Ipexpuirhanckoj penuruo3Hoj Tpaauuju biauckor UCToka OBaj MOTHB Ta-
kohe Huje Ouo crpan; Frankfurter, D. T. M. (1990) Stylites and Phalloba-
tes: Pillar Religions in Late Antique Syria, Vigiliae Christianae vol. 44,
no. 2, p. 184. Ca nmpyre crpaHe, NO3HHjU BU3AHTH]CKU CTOJITHHUIIM, Ka0 U
BHUXO0BA BPJIO IIHMPOKO PACIpPOCTPA-CHA IIOMYIApHOCT, 3aXTeBajy Aa ce
OBOj TEMaTHIM HPUCTYNH M HM3BaH OJMCKOMCTOYHUX OKBHpa. Bpio yoe-
JUbKMBA TyMad€ma OJHOCA IpeMa CTOJIIMHHUIMMA y BH3AHTHjCKOM KyITyp-
HO-HMCTOpUjcKOM OkBHpY Buzetu y: Eastmond, A. (1999) Body vs. Column,
pp. 96-100.

30 [opeherme ca MydeHHIMMA je jefaH OF TOIOCA MOHAILIKE MHCIH, Ha IITa
HajIMPEKTHHje yKa3yjy (opMmynaiuje Kao IITO Cy ,,MyYCHHIUTBO CaBECTH”
WIIH TTAK ,,HEBUUBUBO MYUCHHIITBO”, KOjHUMa CY MOHAIIIKO TIPU3BaHC OMHCH-
Baiu aroputety nomyt cBetux Vicaka Cupuna u Teonopa Cryaura; BUIETH
y: Emunujan Ceeroropan, Apxumanapur (1982) MydyeHHIITBO Kao HOJa3HH
€JIeMEHAT MpPaBOCIABHOI MOHAIUTBA, Teonowiku nozreou roxa. 15, 6p. 3-4,
ctp. 105-113; ynopenutu u: Ladner, G. B. (1995) God, Cosmos and Hu-
mankind: The World ofEarly Christian Symbolism, Berkeley: University of
California Press, pp. 196-198; Pagosanosuh, J. (2008) Monawxa scumuja
Ha ¢peckama npunpame kpava Murymuna y Xunanoapy, beorpan: Axaze-
muja CIIL] 3a ymMeTHOCTH M KoHCepBauujy, crp. 55-57. Ilo cBetom JoBany
JlaMacKkuHy, MyueHuwimeo cagewfiy MOXe 4ak Jia ce IPOTyMauH U Kao TEKe
Ofl MyyYeHuwmea kpesby (KaKko je Ha3MBaHO CTPAJambe HCTOPHjCKUX MYUCHH-
Ka; BHICTH y: UCTO, cTp. 56). O camoj uneju Imitatio Christi, y MOHALIKOM
KOHTeKCTy, BuaeTu u: Bartelink, G. J. M. Monks: The Ascetic Movement as
a Return to the Aetas Apostolica, in: The Apostolic Age in Patristic Thought,
ed. Hilhorst, A. (2004), Leiden: Brill, pp. 204-218. O 6u6iujckoM y4emy o
4OBEKy Kao cnuuy boxujoj, Bumetu moie, Ham. 34.
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UKOHWYKHM apXeTurom, Beh je 3a MHOIITBO Hapoaa Koje ce OKO
era OKyIJbaJlo HECYMIbMBO IIOCTa0 MCTHHCKOM HMKOHOM Pac-
nerora.’’ JXMBOM MKOHOM KoOja je, CBOJHUM CTPaJIameM U IPKO-
LIeHeM 3aKOHUMa TPUPOE, Y3BOJMIIA TOKJIOHUKE JUPEKTHO Ka
Hajy3BUILEHHjeM HEOECKOM MPOTOTHITY.

INapagokc wusHeHalyjyhe ycmemiHe mnpUMEeHE OBE HEOOHYHE
BPCTE UKOHWYKE JIOTHKE Y OKBUpUMA crieliuuiHo Xpunrhancke
MOOOKHOCTH C€ CacTOja0 y TOME IITO j& UCTHHCKO U JOCICH-
HO MPETBapamke Tea y CTaryy MoApa3yMeBaio HEMOJHONIBHBO
($u3NUKo CTpaname, Koje je — PEUIPOYHO — IMPETBApaIo acke-
TY Y HajU3paKajHUjy 3aMHCIMBY UKOHY apXHUy30pa CBaKOT XpH-
mwhaHCKOT CTpajama, caMora XpucTa. 3a pasiuKy OJf MPaBUX
MYYEHHKa, KOJU Cy OBAaKBY BPCTY MKOHHYKE TIO3HUIIM]e 3a1001]a-
JIM YIIPaBO Y TPEHYTKY Y KOME j& FHXOBO TEJIO JINIIECHO XHBOTA,
CTpaJaJHUKY KOjH je CTajao Ha CTyOy ce MOIJIO 3a KUBOTA IPH-
hu, on mera je Omito Moryhe 3aTpakuTH CaBeT WM O1arocios,
TE Ce Ha HAjHEMOCPEAHHU)H 3aMUCIIUB HaYWH TPUOIIKUTH OHOJ
rpaHuiy u3Mel)y cBeToBa Ha K0joj je OH Kao jKHMBa MKOHA HC-
TpajHo crajao. OBakBa BpcTa ca3HajHOT MpeokpeTa he — kako ce
YHHY — UIMATH HeCarIenBe MOCIEINIIE 32 €BPOIICKY KYITypy Ha
Hajpa3InuuTHjUM HUBOMMA.

Beh je na npBu noriex jacHo aa he oBa HOBa, JKMBa CIIMKA, Ca-
MOM YHE-CHHUIIOM [1a je CaunibeHa Ol KPBH, TJa U IyXa, IEMOH-
CTPHPATH JIa PEATHOCT Ha KOjy YKa3yje paJnuKaiHo peBasuia3u
CBE OHO O YeMy Cy TOBOPHJIC CIIMKE Off KaMeHa (MeTana, JpBe-
Ta...). Y3 IPETHOCTaBKy Jla OM PETOPHUIIM OHOTra BpeMeHa OMIIo
OJIMKe HEIlITO MOeTHYHH]je 00pa3IoKemhe, HOBOOTKPUBEHA BPCTa
JIMjaJIeKTHKe O ce MOIJIa CYMHpATH M Ha OBaKaB HAYMH: )KHBA
cTarya/ukoHa (XpHCTa) je yKa3uBajia Ha MyT KOjU BOAM y JKH-
BOT, @ MpPTBa CTaTya/ukoHa (11apa Wik NarancKor 00XKaHCTBa) Ha
MyT KOjU BOIU y cMpT. Jlakie, ka OBUM HOBUM ,,aTiieTaMa’”’, Koju
cy — nperBapajyhu cBoje Teno y craTyy — npeBa3HiIa3uin 3aKo-
He NPUpoJie, Mace HapoJa HUCY Xpiuiie ciydajHo. ClaeacTBeHo,
Hehe 6uth cnyvajHa HE TeH3Mja koja hie ce HeM30eKHO TOjaBU-
TH u3Mel)y ’BHX0oBe Xapu3Me U MONM WHCTUTYIMOHAIN30BAHOT,

31 Yionuko ce y3Me y 003up MmojaTak Ja cy HEKH Off CTOJMHHKA CTajajid Ha
KPCTY paIllMPEeHUX PYKy, Ka0 M MOTOHE BE3UBAHE TEME KPCTa 3a MPE/CTaBe
CTOJIITHUKA Y BH3YCITHUM YMETHOCTHMA, jour hie jacHuje OUTH carenano He-
MOCpeHO MpUCyCTBO uaeje Imitatio Christi — Kako y )KHBOTY CTONITHUKA Ta-
KO U Y 1bUX0OBO]j KACHH]j0] LPKBEHO]j perenimju; ynopexuti: Verdier, P. (1980)
A Medallion of Saint Symeon the Younger, The Bulletin of the Cleveland
Museum of Art vol. 67, no. 1, pp. 17-26; Vikan, G. Icons and Icon Piety in
Early Byzantium, in: Sacred Image and Sacred Power in Byzantium, chapter
11 (2003), Adershot: Ashgate, p. 11; Gavrilovi¢, A. D. (2014) Holy Stylites in
the Church of the Virgin Hodegetria in the Patriarchate of Pe¢, [lampumonu-
yM. MK. Op. 12, ron. 7, ctp. 154-155.
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[[PKBCHO-MMIICPHjaIHOT HKOHWYKOr mopetka.’? [lutep Bpayn
[Peter Brown] he, y cTynuju ca 1ainekoceXHUM yTHIIajeM Ha ca-
BpPEMEHY TEOPH]y, OCIMKATH 0Baj (PEHOMEH y3 JI03y MOETUYHOT
XyMOpa, HaroBeIITaBajyhin mpemyciioBe 3a MOTOWmH MPOIIBAT Te-
JIECHO-UKOHMYKHX Ca3HAjHUX MoJielia y CrieHupuYHO XpHuihaH-
CKUM KYyJITYPHUM OKBHpHMA. ,,Ha mpouecuju y Pumy, Koncran-
uje J{pyru je crajao HeMmOKPETHO YCIPaBJbEH, Te y3apkasajyhu
ce o1 MJbyBama, HeKoNuKo caru: Mehytum, Cumeon CTONITHHK
je crajao He momepajyhu ctonana Hohuma u Hohuma; g0k Ma-
kapuje Erumarcku HHje HHKaZa MJbYHYO Ol TPEHYTKa Kaja je
KpiuTeH. Mokia HajyBepJbUBHjH MHIUKATOP OCOOEHOCTH MO-
3HO-PUMCKOT APYHITBCHOI J)KUBOTA MOKEMO ITPCIIO3HATU Y TOMC
HITO UCTUHHUTOCT (0bjectivity) Koja je Jbyauma Ouina ovajHUUKH
norpeOHa HHje Omna oBarioheHa Kpo3 Oe3IMYHE HHCTHUTYIIH]E,
Kao IITO j¢ MPOPOUHUIITE, WK 00e3uueHe Gurype, Kao IITo je
MOCEIHYTH MenujyM (possessed medium), Beh je mMoria OuTH
npuxBalieHa caMo Kpo3 YOBeKa KOjH je MOTrao OMTH carienaH y
aKTy MOJIeJIOBama MoTyHor oecrpamtha y cedu, nckusajyhu ra
Kao XJIaJJHA METAIHHN OTKHBAK, KPO3 JOXKHUBOTHH acKeTh3am.”

HapaBno, He Tpeba ouexuBarH Ja he ce oBa BpcTa MpoOMeEHE
CBETOHA30pa [ICIaBaTH y PCEBOIYIIMOHAPHUM KaTeropHjama:
UMIICpHjaTHa MPEkKa BIACTH Ce OP30 MPHIIAroinia 3aXTeBUMa
HOBE PEJIMIHje, TOCTaBUBIIN LIapa y CPEIUIITE HOBOT MKOHHY-
KOT' Ca3HajHOT MOPETKa — Ka0 HajBEPONOCTOjHH]Y MOTYhy HKOHY
Xpucra. MehyTuM, Ha OCHOBY cBera ILITO je PEYEHO, CTHYE Ce
YTHCaK Jia je OHa BPCTa MKOHHYKE aJTCPHATHUBE KOjy je HYIU-
na ¢urypa ceemoe yosexa (MONBIKHHUKA) KaCHE aHTHKE, CBa-
KOM HCKPEHOM XpHUIIhaHMHY — KOjU HHje MOrao/Mopao OWUTH
,»KYTIJb€H” MMIIEPUjaTHOM MOMIIOM M TIHPOTEXHUKOM — Mopajia
JICIIOBATH 3HAYajHO YBEPJHHBH]OM. YKOIHUKO C€, Haj3all, MpHce-
THUMO JIa je MpeTBapame NKOHMYKUX OHOCA Y JeZHO O]l HajBa-
JKHUJUX BE3MBHHX TKHBa XPHUIITNAHCKOT Ca3HAjHOT YHHUBEP3yMa
UMalo Hajayosbe OnoIHjcKe KopeHe (Y yuewy O ciuyu u nooo-
oujy),>* onpa ce 6e3 ycTe3ama MOKE 3aK/bYUUTH JIa IIPEY3UMArhe

32 Brown, P. (1971) The Rise and Function of the Holy Man in Late Antiquity,
pp. 84-96; Brown, P. (1982) A4 Dark Age Crisis, pp. 295-301; Rousseau, P.
Ascetics as mediators and as teachers, in: The cult of saints in late antiquity
and the Middle Ages: essays on the contribution of Peter Brown, eds. Ho-
ward-Johnston, J. and Howard, P. A. (1999), New York: Oxford University
Press, pp. 45-59.

33 Brown, P. (1971) The Rise and Function of the Holy Man in Late Antiquity,
p. 93.

34 O oBom uyBeHOM cTHXY [1, 26] U3 Kmuee [locmarsa v TepMUHUMA Selem u
démiit — KOju Cy Ha TPYKH NPEBENCHH Kao &KV U Opoiwolg, HA TATUHCKH
Kao imago W similitude, a Ha CPICKH Ka0 ciuka U nodobuje — T€ O HEKU-
Ma 0J] OCHOBHHX MOTYNHOCTH BHXOBOT TyMaucka y OMOIMjCKOM, Te MIHPEM
GOroCIOBCKOM M MCTOPUjCKOM KOHTEKCTY, BuaeTu y: Garr, R. W. (2003) In
His Own Image and Likeness; Humanity, Divinity, and Monotheism, Leiden:
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,»FHT€peHIINja” HaJ JOMEHOM HMKOHHWYKO-TEJIECHOI IOCpeoBa-
a HAKAKO He MOXe OUTH cxBaheHO Kao MpUBaTHA CyOBEp3UBHA
3abaBa (3aTBOpEHE) MambHMHE EKCTPEMHO HACTPOjEHHX acKeTa.
[ITaBuiie, 4ak U HajCyNTHIHHUjE IPOMEHE HA Mallil MKOHUYKOT
MOpETKa — Y YMjeM C€ CMHUICHTPY ONBajKaaa (Ha OBaj MK OHAj
Ha4¥H) Haja3uiaa Gurypa Buajgapa®® — Guie Cy OuuIiieIHO BpeI-
HE HajeKCTPEMHHJHX ITOJIBUTa U HE MOT'Y CE€ TYMauUTH Kao HeOUT-
He. OHOra TpeHyTKa KaJia je BOJIOACTHHUIIA OTBOpeHa U Moh Kojy
je mojpasyMeBaa KOHTPOJIa Ha/l HKOHHYKHM TIOPETKOM Todesa
Jla ce TIpeJiiBa ca UMIIEPHjaliHe CTPYKTYPE Ha [T0jSIUHIIC KOJH CY
HA/UbYJACKHM TOJBH3MMA IIPETBOPHIIU CBOja Tea y HajyBepJbU-
BUj€ 1 HajeKCIIPECUBHH]je XPUCTOBE NKOHE, 3aII0YET je jeJlaH He-
caMepJbUBO Ba)kKaH Pa3BOjHHU mporiec. JpyruM peunma, UCTHH-
CKH TIOKYIIIaj H3BOPHOT jeBaHleJbCKOT MOIPHBaha JIOTHKE APY-
HITBEHE (MMIIEpHUjaiHe) Ha-MohHU mopa3yMeBao je — y ca3Haj-
HUM OKBUpHMA T'PYKO-PHUMCKOI, MaHUKOHHWYKOT' YHUBCP3yMa —
npoaupame y lbEHO MKOHUYKO BE3WMBHO TKHMBO W IPCY3UMAILEC
yTuIaja y oBoM JomeHy. be3 o63upa Ha To xohemo su ce omy-
YUTHU J1a OBY BPCTY Mpolieca MOCMaTpaHo U3 arOHUCTUYKE IIep-
CIICKTUBEC, HUJIU heMO HUX CXBATHUTU KaO CIIOHTAHY U HECYMHUTHY
pa3MeHy y K0joj cy o0e cTpaHe MoKyIaBajie a HCKOPHUCTE jeHa
JpYTy 3a MPOMOLIMjY UJieja WM HHTepeca n3a KOjux Cy crajaie,
YHILEHHUIIA je J1a ce PUrype BEeTMKUX TTO3HOAHTUYKUX aCKeTa MO-
Ty CXBAaTHUTU Ka0 BbUXOBU KJbYUYHH MOKPETAYU U aKLEJICPATOPHU.
YubeHHUITY [1a Cy IPOMEHE Y UKOHUYKOM NOPEMK) 3a JbYAE O KO-
juMa je oBzie OMJIO pedur HEllTo 3a IITa Ce — CBECHO MJIM HECBe-
CHO — BaJbaJIo )KPTBOBATH MOTBPAKIie M OCBECTUTH ocieayjyha

Brill, pp. 117-176; Ky0ar, P. (2008) Ocnose cmapocasesne anmpononozuje:
meonowka nepcnexmuséa, beorpan: IlpaBociaBHH GOTOCIOBCKH (haKynTeT
Yuusepsutera y beorpany, crp. 28-44; Brunner, E. (1939) Man in Revolt: A
Christian Anthropology, Philadelphia: The Westminster Press, pp. 499-503;
Pelikan, J. (2000) What Has Athens to do with Jerusalem? Timaeus and Ge-
nesis in Counterpoint, Ann Arbor, MI: The University of Michigan Press,
pp. 54-59.

35 O (MKOHHYKOj) YI03H Biajapa y PEHIHjH/MHTOJIOTHjU CTApOr CBETa, BHU-
JIeTH Tope, Hall. 3-4; 0 MKOHUYKO] Y034 BiIajapa y OKBHPHMa CreHU(PUIHO
xpuirhanckor cBetoHasopa, ynopeautu y: Ladner, G. B. (1995) God, Co-
smos and Humankind, pp. 201-212; De Blois, L. Emperorship in a Period of
Crises. Changes in Emperor Worship, Imperial Ideology and Perceptions of
Imperial Authority in the Roman Empire in the Third Century A.D., in: The
Impact of Imperial Rome on Religions, Ritual and Religious Life in the Ro-
man Empire, eds. De Blois, L., Funke, P., and Hahn, J. (2006), Leiden: Brill,
pp. 274-278; Setton, K. M. (1941) Christian Attitude Towards the Emperor in
the Fourth Century; Especially As Shown in Addresses to the Emperor, New
York: Columbia University Press, pp. 47-51; Elsner, J. (1995) Art and the
Roman Viewer, pp. 177-189; Ladner, G. B. (1953) The Concept of the Image
in the Greek Fathers and the Byzantine Iconoclastic Controversy, Dumbar-
ton Oaks Papers vol. 7, pp. 20-22; McGuckin, J. A. (1993) The Theology
of Images and the Legitimation of Power in Eighth Century Byzantium, St
Vladimirs Theological Quarterly vol. 37, no. 1, p. 55.
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UKOHOOOpauka Kpu3a, y kojoj he nmneparopu 60pOooM IpoOTHB
MKOHA 3alpaBo MOKYIIaTH Ja Ipey3My (IIoBpare) MOTIyHY KOH-
TPOJYy HaJl MEXaHN3MUMa UKOHUYKOT TOCpE€AOBamka, 10K he MO-
HacH — cTajyhu y HemokosieOJbUBY Of0paHy MKOHA — 3aIllpaBo
YCIIEITHO JOBPLIMTH MpOLEC JCUEHTPANHU3ALU]e UKOHUYKOZ
nopemxka, 4Mje CMO TIOYETKE OBJIE MOKYIIIAIH J]a PACBETINMO.
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FROM THE ICONISATION OF THE BODY TO
THE LIKENESS WITH CHRIST

ON THE TRAILS OF DECENTRALISATION OF THE
ICONIC SYSTEM IN LATE ANTIQUITY

Abstract

Representing humans in visual arts is one of the oldest, most accessible,
and theoretically thoroughly studied modes of semiotic interchange.
Only lately, though, attention of researchers has been drawn to the
fact that the relation of likeness between the image and the person (or
event) represented by the same image is not a one-directional cognitive
formula, and that people often tend to identify their behaviour and
their bodies with (their own) images. In other words, together with
the basic semiotic proposition implying that the (mimetic/artistic)
images are supposed to represent the bodies, it is possible to notice
the representational processes through which bodies are becoming
images of those very images. The ways this alternative representational
mode has been used in Late Antiquity, together with the ways this kind
of semiotic interchange influenced the bodily expressions of piety in
those periods — resulting in gradual erasure of the cognitive borderlines
between bodily and iconic modalities of presence — are the topics of
this research.

Key words: Late Antiquity, Roman emperor, sculpture, body, stylite,
Imitatio Christi
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